Electronic Journal of Central European Studies in Japan, No.3 (October 2017)

History of Hungarian Buddhism and the influences oBuddhism in
Hungary until the 1920°'s

Kiraly Attila (Josai International University)

Summary

As the first of a series, this paper aims to idtice the story of Buddhism and its
influences in Hungary until the 1920s with somesrefces to later decades. The introduction
of Buddhism into Hungary should not be interpretaty from the point of view of the
history of religion, but also as a history of idglascause individuals, artists, diplomats,
representatives of then-nascent Hungarian Ori&italies, Tibetology and Buddhology all
played significant roles in this process. As a ltetioe study focuses on, inter alia, the person
of Sandor Krosi Csoma, (known outside Hungary as Alexandentasde Kros,) the father
of Tibetology, the commemoration and celebratiowbbse achievements bring together

from time to time both adherents and researcheBudtihism in Hungary.
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Introduction
The first of this multiple-part series of papersldewith the aims to introduce the history of

Buddhism in Hungary until the 1920°s. One such igito try to understand the reasons for
the rapid growth of Buddhism in Hungary in the pg2styears since the fall of communism in
Eastern Europe. To do so, we need to concern eesselith the development of Buddhism in
Hungary before and after World War Il, especiallyidg the post-war socialist period. The
end of the eightiemeant also the end of the socialist period; significant changes took place in
Hungarian society and in religious life, and thikad a considerable influence on emerging
Buddhist groups.

It is important to mention here that the reseaiteindture on Hungarian Buddhism and
other Asian religions in Hungary is undeniably poompared to Western European and
North American academic literature on Buddhismhim ¥est.
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The history of Buddhism in Hungary has been exathinaletail so far only by an earlier
Buddhist theological dissertatihriwo major studies after 1990, a commemorative book
edited by the Dharma Gate Buddhist College andn@natnpublished studyin other
countries only shorter studies and reviews haveagol on the subjéciAlthough there
exists already a rich body of literature on Buddhia the West, including Western Europe,
historical surveys of European Buddhism make litilere than passing reference to
Buddhism in Hungay This, of course, originates in the differenceat tixist between
Western and Eastern European Buddhism, their fgatatevelopments, financial
backgrounds, structure of their groups, publictty &here are obviously also numerous
historical reasons for these differences.

Nevetheless, it is also true that many HungariaddBist groups are eager to describe or
position themselves conspicuously in a differeny wen Buddhist groups in other Western
or Eastern European countries: many Hungarianssthireir alleged Eastern historical roots

1 Rev. Géza RacsMagyarorszag és a Buddhiznislungary and the Buddhism), (Buddhist) Doctoral
thesis. Budapest: Buddhista Misszio, az Arja MgirMandala Rend magyarorszagi aga, 1960).
2Attila Marton FarkasBuddhizmus Magyarorszagon Avagy Az Alternativ ¥alag Egy Tipusanak
Anatomiaja(Buddhism in Hungary or the anatomy of a typeltdraative religiousness). MTA PTI
Etnoregionalis Kutatékdézpont Munkaflizetek 50 (BuetdpMTA Politikai Tudomanyok Intézete,
Etnoregionalis Kutatokzpont, 1998). Agnes KarpBiyddhizmus Magyarorszagon avagy egy
posztmodern szubkultira mdltja és jelgfBuddhism in Hungary or the present and the piat
postmodern subculture) MTA PTI Etnoregiondlis Kakatzpont Munkafiizetek 76 (Budapest: MTA
Politikai Tudomanyok Intézete, 2001).

3 Csaba Kalmar.angra Lobbant a Szikra - Emlékkonyv a Buddhizmagydrorszagi Meghonosit6irdl
(The spark became a flame - Commemorative booktabose who introduced Buddhism to Hungary)
(Budapest: A Tan Kapuja Buddhista Egyhaz, 2004& Ghate of Dharma Buddhist College website also
published short articles on the important figureslongarian Buddhism, which uses as source theeabov
mentioned memorial book. Buddhist groups' homepatgespublish short summaries of Hungarian
Buddhism. The above-mentioned unpublished workb@iathe post-war, socialist era history of
Buddhism: Krisztina Szamoskozi, “A Buddhista MigsZiorténetéhez” (About the history of Buddhist
Mission) (Budapest: Gate of Dharma Buddhist Collegier 2010). This work also contains references t
the pre-war times. The journalist Karoly Nagy algote a short informative book about Buddhism veith
brief summary of the history of Hungarian buddhigtaroly Nagy,Buddhizmus, Misztika, Tibet.
(Buddhism, mysticism, Tibet) Valtozé Vilag TobbnyelKonyvtar 40 (Budapest: Valtoz6 vilag, n.d.)

4 Among the early reviews are these two: ErnestmgtéA short history of Buddhism in Hungary,”

Bulletin of Tibetology 10, no. 1 (1973): 57-59. Rall Webb, "Buddhism in Hungary," British Mahabodhi
Soc. "Buddhist Quarterly" Autumn, n.d.

5 See for example Martin Baumann, “Global Buddhisrav&lopmental periods, regional histories, and a
new analytical perspective.” Journal of Global Boiddh, no. 2 (2001) (2001): 1-43.
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and thus, Hungarian Buddhists tend to describe sbbres as more sensitive to Eastern
spiritual ideas than other Europeans.

Meanwhile, since the year 2000 research on Eastégions in Hungary became
somewhat more energetic; the number of studiesumldBist and other religious groups with
Eastern origins have increased remarkalllgpanese researchers have also dealt with
Hungarian Buddhisfa However, as some time has elapsed since thecptibli of many of
these works and more than a quarter of a centugbae by since the fall of Eastern
European communist regimes, a new summary of Bsduhelated research in Hungary
would seem to be justified.

The characteristics and the periods of Hungarian Bddhism

Just like in other European countries, one of ik@nttive features of "Hungarian
Buddhism" is that those, who introduced it to Huygaere not only individuals who claimed
themselves Buddhist practitioners, but also grafgsungarian intellectuals - typically
orientalists, artists, musicians, art historiamscallectors, diplomats — who came into contact
by different motives and sometimes with a strongeatlirous spirit with Buddhism during
their lives and professional careers, #meh pioneered in introducing the Buddhist teaching
and heritage into Hungary. The scientific educatianork carried out by scientists and
researchers was particularly important during theades of socialism (1947-1989), when
those interested in the East, had to rely almodusively on these types of works for

information about Buddhism on a wider rafige

6 It is worth to mention here, that although Hundaag a long tradition in “traditional” folklore stias

which received strong official support even durihg socialist era, serious academic research ificlis

of cultural and religious anthropology — which ntiglelp to understand the different aspects of the
changing religious life in a changing society —degnly after 1989 with the establishment of
anthropological departments in some Hungarian usiities.

" These will be introduced in detail later in thésies of paper. | would mention here only that nélgea
significant monograph was published on the Hungaaigherents of the Society of Krishna consciousness
8 Above criteria are in accordance with the editgiinciples of the commemorative book published by
Tan Kapuja Buddhista Egyhaz (in English: Gate o&ibie Buddhist College) which was established at the
beginning of the nineties. Kalmdrangra Lobbant a Szikra - Emlékkdnyv a Buddhizmagydrorszagi

Meghonositéirdl
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Thus, the story of the introduction of Buddhistadento Hungary should not be interpreted
only from the aspects of the history of religiont blso as an adventureous tour de force of
ideas, since in addition to religious practices beliefs, intellectual interest and curiosity in
East Asiaand the spirit of adventure also played a substhartie in it.

In certain cases, one can not draw a sharp dividwegoetween a researcher and a
practitioner - in this regard, the “Hungarian Budh’ shows a similar character as its

Western European or North Ameri€anounterpart.

The author of the paper divides into three peribéshistory of Hungarian Buddhism and
the history of the influences of Buddhism in Hungdihese papers will discuss these periods
in a roughly chronological manner with some thenaly organized subsections, and with
some that concern themselves with later periods.

1. The first phase lasts from the mid-19th centarthe end of the Second World War. This
paper covers mostly the first part of this periodilithe 1920’s. The second paper will deal
mostly with the 30’s and 40’s.

2. Buddhism under the socialist regime. The segqmamtbd begins after the Second World
War, from approximately 1947 and lasts until 1989.

3. The third period begins from about 1989 andduafar laster more than a quarter century.

A few things should be noted here. First of akk gresentation of the history of Buddhism
and its influences in Hungary should not be seerpagined to the territory of present-day
Hungary, since before 1920 the teachings of Budgbipeeared in a country with a much
bigger territory than the present Hungarian stdtengary’s territory was reduced after World
War I, but in a certain sense the Treaty of Triahad a greater impact on the practice of
Eastern religions after World War 1l. This is besawvith the establishment of the Eastern
bloc under Soviet control, the practice of allgelns became more difficult than had been
under the more liberal prewar regimes of East/@e&urope.

During the years of the socialist regime, it wapassible even to think about free
networking with Buddhist practitioners in neighbimgr countries. This situation began to
change in the 80’s, and changed significantly @aflgr 1989.

On the other hand, as a result of the integratidéast/Central Europe into the system of
the “socialist” world order created by the USSRdBlism and Buddhism-influenced

9 In this context see for example Journal of Gldhadidhism 9 (2008) Special Issue Buddhist and Schola

of Buddhism: Blurred Distinctions in Contemporarydgihist Studies.
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activities in Hungary and other East Bloc countriesluding the attempts to engage in
research by Buddhist groups, were held back wherpaced to the American and Western
European Buddhism and Buddhology. During the egghtivhen the socialist world was
loosening, this inclusion-like development resultethe birth of a unique world of

Hungarian Buddhism, the effects of which are beiing felt.

This situation changed radically only after the @®9vhen more and more Buddhist
groups, denominations and churches were foundeatldition to the Western (European and
American) and Hungarian Buddhist communities, tlzgneeared also Japanese, Korean and
Tibetan groups, and we may expect in the neardututher developments with regard to
Theravada communities and initiations. In additothe capital, Buddhist communities
emerged in other major cities and there are als@ raned more communities operating
Buddhist meditational centers, retreats, and evenasteries in the countryside. As one may
expect we can find naturally a lot of exampleshaf peaceful co-existence of Buddhism with
other Oriental religions and/or semi-, or pseud@i@us "intellectual trends” and there is no

shortage of syncretic tendencies.

Characteristics of the first period of developmenuntil the end of the Second World War

Let me summarize in brief the characteristics efftrst period until the end of WWII with
some additional comment on the postwar socialssted the situation after the 1990’s.
- The early period of Buddhism in Hungary waseaod when Hungarians were getting
to know the “East”, and the Eastern religions. Aartih Baumann stressed in his work about
"global Buddhism”, at the time when the West meti@hism in the 19th century, Buddhism
appeared to Westerners as “text only”, in otherdsdext without context. This may be even
more affirmatively said about Hungafy
- This is the classical period of traveler’s and exgt’s books, reports and romantic
accounts about the East. The descriptions areciordance with the fashion of the perjod
we can find a lot of examples of descriptions tE*hational character” of East Asian

peoples.

10 Martin Baumann. Global Buddhism: Developmentald?ks; Regional Histories, and a New Analytical
Perspective. In: Journal of Global Buddhism 2 (200143.
5
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- This early period is mainly "paper-based"this sense it differs significantly from
the post-war period, when radio and television, fanch the after 90s onward, when in
addition to the traditional media the Internet begaplay a significant role.

- This first period which lasts until the Second WdNar is just like elsewhere in the

West, also the period of emergence of a Hungarg@siental Studies and Asian-related

museology. Hungarians played a notable role inrs¢weajor scientific discoveries related to

Buddhism, and at the birth of the discipline of Bbdlogy and Tibetology (Alexander Csoma

de Koros — Sandor Krosi Csoma, Sir Aurel Stein — Stein Aurél)

- However we must wait until the end of WWII for timstitutionalization of

Buddhism in Hungary and the birth of the first ofilly recognized Buddhist group

(Buddhista Misszi6 - the Buddhist Mission). Consajly, there were no Buddhist religious

schools, Eastern “masters” or “teachers” livinghia country during the previous period. Of

course, there was no direct master-student rektipr(which is a legitimizing element within

a Buddhist lineage). Naturally, we cannot spealuaibderbuddhist relations, although there

were personal connections with the already exidtegtern Buddhist organizations (Pali

Text Society, Maha Bodhi Society). Thus the aboeationed relative delay compared to

Western Buddhism can be perceived in these termdtee task of Buddhist teaching is

limited to the delivery of some spiritual counsadliand “spiritual life skills”.

- Obviously, transplantation and adaption of rituagbices (meditation, prostration,
ceremonies etc.) was also delayed. Such practioaklwnly start seriously after the war,
when the Buddhist Mission (Buddhista Misszid) betzanperate, but in reality this process is
still underway at present. Rituals and ceremomeslve the construction of spaces full of
symbolic meaning — neither authoritarian reginmes,the constrained budgets of small
religious groups made it easy to bring them ta life
- During this period Buddhism did not influence tivhole of society, but only some
small groups. This is actually still true todaye€Ttonstruction of Buddhist structures or
Buddhism-related buildings that are clearly visitotan the outside took place starting only in
the eighties, and that of Buddhist temples onlgesitine nineties.

- Because of the lack of institutionalization, we mainspeak of the establishment of

any religious hierarchy. Interestingly, the lackiredtitutionalization or a relaxed, only

partially implemented institutionalization can Heserved even today in many modern

groups. (There are financial, legal and politiegsons behind this phenomenon.)

11 1 will come back to Sir Aurel Stein in the secqratt of this series of papers.
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- Until the nineties there were many Hungarians egtad in Buddhism, but monks or
Buddhist masters had yet tot arrive to the coumtitially Hungarians were mainly interested
in the Southern, Theravada Buddhism, and this mealaso until the nineties. In the first
instance, the interest in Buddhism was intellectunal artistic, and not devotional. Let me
emphasize here, that the resulting spiritual opssit@vards the various schools of Buddhism
remains until today an important characteristi@ofldhism in Hungary. People were not
“fanatic” about Buddhist teachings, there has be®freligious fanaticism”, and this may be
said even today. The subcultural, in some meaditist, dout also self-organizing nature of
Hungarian Buddhism lasts to this day, though, @aitemillennium, devotional Buddhism
grew strongef. In the first part of the twentieth century, toeatain degree because of
urbanization there were already signs of the digirattion of religious traditions in Hungarian
society, and thus it was already predictable thatdBism would reach out in particular to the
urban and more educated segment of the popul&ianlarly, it was also predictable that
Buddhism in Hungary would be adopted by many pradantly as a spiritual lifestyle, that
would allow the individual to develop and maintamaltiple religious adherences, as
Buddhism makes possible without any particular [@ebfor the practitioner of Buddhism to
observe Christian customs and celebrate its hdidayother words, tendencies towards
“secular Buddhism” — which is an important topic fwesent day Western Buddhist research
— can be traced back to this first pefibd

- Buddhism to the general public actually did notegopalone and independently in
Hungary, but together with other Eastern religiditss partnership with other East Asian
spiritual traditions is still characteristic of t@y Hungarians approach Eastern religions. It
is also worth to mention here that Europe's fimiayschool started to operate in Hungary
during the thirties.

- One of the pivotal and substantial element efdtiraction of Hungarians to Eastern
religions was the idea that the Hungarian natiagirates in the East, and consequently
Hungarians appreciate and comprehend better anel ‘ldeeply” and “instinctively”

12 Shopping for religion as an option and the New Aggan to appear already during the sixties and
seventies in the West, but the trend showed upiarthye late eighties, early nineties in HungaSelf-
yourself religions”

emerged also only at these later years.

13 See for example Winton Higgins, “The Coming of @acBuddhism: A Synoptic View"Journal of
Global Buddhismno. 13 (2012) (2012): 109-26.
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Buddhism than other European nations. Consequéhitydhism is interpreted as a religion
of our Eastern “cousins”, and thus has strong liokithe heart and soul of Hungarians. This
idea runs through the history of Buddhism in Huggand until nowadays provides a solid
ideological support for the adherents. There cafobed more than enough examples of this
kind of thinking in the publications and on the wits of Buddhist communities.

- Theosophy should be also mentioned here, as ibapgpeery early in Hungary and
Buddhism was interpreted as a part of it. Thusg leeanother example that Buddhism existed
in a syncretic form and intertwined with the occult

- Needless to say, at the end of the 19th and thefieg of the 20th centuries there
was no ethnic Buddhism (Thai, Tibetan, Chineseadage etc.) in Hungary. We have to wait
until the 1990’s for them to appear. On the oppositie of the globe, Buddhist groups of
ethnic Chinese and Japanese origin appeared alie#uy United States by the middle of the
19th century. At this time in Eastern Europe anthenBalkans, we can find only Kalmyk and
Buryat Buddhism in Russia, and a Kalmyk Buddhistugrthat functioned in Belgrade, in
Serbia.

- There existed no translations of Buddhist textefariginal languages in the earliest
periods. The exception is, of course, Sandéndki Csoma, or as he wrote his name in
English Alexander Csoma deKis, the founder of Tibetology. At this time tydigaGerman,
French and English books were used for the sourtrarslations.

- Because of that, | should emphasize once agaidelay Hungary was subject to.
Just like in other East/Central European countfidangarian Buddhism” was actually
developing at the periphery of western Buddhismwelger, the above-mentioned belief in
the links of the Hungarian people to the East, thedchature of this peripheral situation gave
opportunities to the formation of specific, locatrhs of Buddhism. This came to have

significance after the 1980°s.

The beginnings

The first Hungarian sources associated with Buddloan be traced back long before the

19th century. Galeotto Marzio, the Italian humanesiding in the court of King Matthias

pondered for the first time mistakenly on the poiity that the name of the castle of Buda
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might be traced back to the Buddha's ndme

The first Hungarian written source linked indirgdib Buddhism is the story of Barlaam
and Josaphat (in Hungarian: Barlam, Jozafat) irctuex Kazinczy (1521-1541). The codex
Kazinczy was most likely a Hungarian sermon-, leigerand sample-collectiéh The story
of Barlaam and Josaphat is the Christian versidduofdha's life. Its original source was a
Mahayana text written between the second and faenitury A.D®

Sandor Csoma Kérosi (Alexander Csoma de Kéros)
Strictly speaking, Alexander Csoma dérés (1784-1842) was the founder of the science

of Tibetology and thus one of the initiators of destic Hungarian Oriental Studies, but he

was also indirectly — without his will - one of tpersons who layed down the foundations of

14 Galeotto MarzioMatyas Kiralynak Kivalo, Bolcs, Tréfas Mondasaiks Tetteisl Szol6 Konyv
(Budapest: Magyar Helikon, 1979). The English tigte,Book about the great, wise, humorous sayarys
deeds of King Matyas”. The online edition may berfd in the Hungarian Electronic Library (Magyar
Elektronikus Konyvtar). - Galeotto MarziMatyas kiralynak kivald, bolcs, tréfas mondasaésitetteisl
sz6l6 kdnyyBibliotheca historica ([Budapest]: M. Helikon, 78, http://mek.oszk.hu/06500/06598.
Galeotto Marzio, (Budapest: Hungarian Helicon, )9T8@e original Latin title of the work iBe egregie,
sapienter et iocose dictis ac factis Mathiae regis.
Galeotto Marzio writes about Buda and the BuddHd&)p‘Buda castle lies upon a hill, and its shaes
washed by the Danube. It is not quite certain framere its name was taken: maybe from the antique
Budaliah, or maybe from the holy man named Budittdoes not mean, that the city had been founded by
him, it was just named after his famous name. Adiogrto the testimony of St. Jerome, Buddha was the
author of the doctrine of the Indian philosopheamad gymnobrachmans, and according to the traditon
was born from the side of a virgin. Is the storyto$ birth real or written, | do not bother mysteld much
to find it out. But it is certain that the Buddlsatine name of a very wise man who founded theioaligf
the Indians (Indus) (sic).”
15 Sandor V. Kovacs, edd magyar nyel kozépkori irodalonfThe Hungarian medieval literature)
(Budapest: Neumann Kht., 2000), http://mek.oszK6100/06196. Zsuzsa Kovaégzinczy-Kodex 1526—
1541(Codex Kazinczy), Régi Magyar Kodexek 28 (Budapkstgyar Nyelvtudomanyi Tarsasag, 2003).
The text is also listed on the webpage SermonespCatnof the Institute of Old Hungarian Literatuoé
Eotvos Lorand University. “Barlam Es Jozafat legiafl],” Sermones.elte.hu - Szévegjtgmény
accessed February 1, 2016,
http://sermones.elte.hu/szovegkiadasok/magyarubiseat)y/index.php?file=374_386_Barlam_Jozafat.
16 The story of Barlaam and Josaphat entered thest@miworld with Manichean help.

9
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domestic Buddhisii. On the international level Csoma was one of teegators of
scholarly and public interest in Buddhism and Tilagid he was the editor of the first Tibetan-
English dictionary and the writer of a Tibetan graan book in English.

Csoma’s importance goes far beyond his oeuvre. &eome of the founders of a new
science, Tibetology, but since his quest was aaityriaunched to explore the past of the
Hungarian nation, his life's work served and seagean example for later generations of
Hungarians.

Korosi's legendary figure is still hugely reveremtibin Hungary and in his homeland, the
Székelyfold, or Szeklerland of Transylvania whismow part of Romania. Various
scientific’® and educational institutions bear his name. Ssadfi€soma can be found in
many towns and villages of Transylvania and HuntfaSchools are named after Kftrand
poetic works commemorate his achievements. Hung&ualdhists feel a strong attachement

to his person, Buddhist groups named stupas arkd péter hini.

17 An extensive body of research literature on Csahlready exists. Here | will mention only two
researchers and their relevant works. The Hung&@ra Bethlenfalvy and the French-Breton Bernard le
Calloch are among the most importarrési-researchers. Géza Bethlenfalvy, “A Buddhizrmasis
tanulmanyozasanak kezdetei(isi Csoma Sandor Munkassaganak Tikrében.)”, (Baddand the
beginning of its research in light of the worka@frosi Csoma)avol-Keleti Tanulmanygkanuary 2009,
55-70. Bernard Le Calloc’h, “Alexandre Csoma dedsjLe Bodhisattva Hongrois Revue de L’histoire
Des Religionsgome 204, no. 4. (1987): 353-88.
18Fglix Valyi, “Korosi Csoma Sandor szentté avatasa Japanban” (fbaisation of Sandor Csoma
Kérasi in JapanpPesti Naplo April 2, 1933.

Kérosi Csoma Téarsasag. (http://www.kcst.hu/)
19 There are for example Csoma statutes in Transigdyanhis native Csomdkos, in Marosvasarhely
(Targu Mures), and also in the garden of the Ratisévim of Budapest.
20 For example the #tosi Csoma Sandor Altalanos Iskola és Gimnaziumd8aCsoma Krosi
Elementary and Secondary School) in Budapestis{ Csoma Sandor Kéttannyghiltalanos Iskola
(Sandor Csoma #osi Bilingual Elementary School) in Budapestirési Csoma Sandor Altalanos Iskola
(Sandor Csoma #tdsi Elementary school) in Dunakeszi and Téalmas.
21 The Sandor Csomadkosi stupa was inaugurated on September 25, 19B@dapest, and later in 1987,
the Hungarian Buddhist inaugurated anothérdsi Csoma stupa at the legendary Usz6 ranch. At Ta
village, situated near the Matra mountains, thewmeBuddhist Park, called théiksi Csoma Sandor
Memorial Park. Here can be found the Sandor CsoémagkPeace stupa, which was built on the 150th
anniversary of his death in 1992. The Dalai Lama alao present at the inauguration ceremony and he

consecrated the stupa.
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I will come back to the figure of &dsi in my next paper, when | will examine the
beginnings of Hungarian Orientalist Studies andHbagarian Buddhist groups of the
thirties, but let me mention here some importaimg.

Korosi's figure played some moderate role in the Hungadigpanese relatioffsas his
person was a certain kind of catalyst during th&019 when for well-known political reasons
Hungary and Japan reestablished and strengtheeedlghlomatic and cultural relations.

By the initiative of Felix Valyi, the Hungarian Sety for East Asia donated in 1933 a
Csoma statue sitting in meditational pose to Jdymenoring the country's achievement as a
research center of Asian studies. The statue veawdink of the famous sculptor, Géza
Csorba. The donation ceremony, and the Csoma mainservice took place at Taish
University in Tokyo on February 22, 1933. Latee #tatue was transferred to the Museum of
the Japanese Imperial Hogsé& he statue was later copied, and the new statiseplaced at
the entrance of the library of Ta@hk/niversity. This ceremony was interpreted by Valyi
the canonization of 8rosi to “Buddhist sainthood”, and thus it is comnoeated with great
respect by the Hungarian Buddhist communities hedtcture of the statue can be seen in
many Hungarian Buddhist publicatidhs

Csorba produced later some other statues of theezungarian scientist. For example,
another Csorba statue "The eternal wanderer" degi€tsoma in traveling dress with
walking stick had been placed in the garden oRath Museum (formerly the Museum of

China) which belongs to the Ferenc Hopp East Aslaseunt®.

22 |In Japanesey— L - F a3~ - ¥ — 2 K/l Csoma’s name is frequently written in Japaneds te
in this way: 7 2 —~.
23 Valyi wrote a report about the event for Pesti NapldDiary of Pest). Valyi interpreted the event as
Csoma’s canonization to ,Buddhist sainthood”. F&#&yi, “K 6rosi Csoma Sandor szentté avatasa
Japanban” (The canonization o8iKsi Csoma Sandor in Japdgsti Napld April 2, 1933.
24 The author is planning to write a separate papeuizthe ceremony and the events at the Univen$ity
Taislo. This event contributed significantly to the shapaig semi-mythical figure of Csoma in Hungary.
The demystification of the personality and work€Cabma was recently the goal of a major Csoma-
researcher, Péter Marczell, who examined alsodlitical motivations behind the mythisation of Csamm
figure. P. J. Marc Zell, “Csomékds: Himalayan Hermit or Nationalistic Activist?’iHalayan and Central
Asian Studies 5, no. 2 (April-June 2001): 23-531 Mlarc Zell, but Krosi Csoma's Planet (Alexander
Csoma de Koros 1. Vol.), Asiatic Society Monogra&gdries 1 (Calcutta: Asiatic Society, 2007).
25 Béla Kelényi, “A Nyugati Bodhiszattvatol Az Orékavidorig: Csorba Géza Csoma-Szobrai,” (From the
Western Bodhisattva to the Eternal Wayfarer: Csdm¥oros statues by Géza Csorlsa@letkutatas2012.

11
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The earliest of Csoma’s biographers was the rendwheodore Duka (1825-1908), whose
Kordsi-biography was written and published originatyEnglish. It is also available in
Japanesé. There are several Japanese scholarly works dealth Csoma’s life and
achievementg,

The Library of the Hungarian Academy of Sciencestams the famous Csoma Archive,
which arrived in Hungary courtesy of Theodore Dakéhe end of the 19th century. One part
of this covers the base of the Tibetan manuscrigtveoodprint collection of the Oriental
Collection of the Academy. | have to mention henefly the so-called Alexander-books,
written about Tibetan Buddhism and other subjetcteearequest of Csoma by his Tibetan
masters and teaché&tsThese naturally did not affect directly the cauo$ Buddhism in
Hungary, as these were not read by those sympaghizith Buddhism. The Csoma Archive
was included into the Memory of the World RegistBUNESCO in 2009.

As | have mentioned on previous pages, in Hungasylike in the US and Western

6sz (2012): 5-24. .

26 The original English edition: Tivadar Dulzfe and Works of Alexander Csoma de Koflagibner's
Oriental Series (London: Tribner, 1885). The Japamelition: Tivadar Duka, Choma do Keresu no Shogo:
Yoroppa saisho no Chibetto gakusha, trans. Maeadashi (Tokyo: Sankibo busshorin, 1998).

27 Due of the lack of space, | would mention herey@aime major Csoma-studies, including a very early
work written by Naojiro Kitamura, and those whidiwvi links to Taisho University. Naojiro Kitamura,
“Arekusanderu Choma Kurushi no keireki oyobi jigy&higakkai 4, no. 2 (1902): 24-31. Masao
Ichishima, ,,Chomazo to Taishodaigaku” Tendai 8 @)982-67. Masao Ichishima, ,Alexander Csoma”,
Taisho Daigaku Sogo Bukkyo Kenkyujo Nenpo 3 (198Y)58. ,Zatsuho: Arekusanda Choma dozo
hoteishiki to kinentenrankai”, Taisho Gakuho Daigdls (June 1933): 166 Masao Ichishima, ,Kindai
seizogaku no senkusha Choma ni tsuite”, Tendai BaRk@ (1980): 104-110. Masao Ichishima,
»Chibettogaku no senkusha Choma ni tsuite”, TaBh@aku Kenkyu Kinenho - Bukkyo Gakubu
Bungakubu 76 (1991): 338-318. Masao Ichishima, r@bizaru Hangari no eiyu Choma”, in
Kokusaikajidai aidentiti tamaru tokuzen hdka heak{io: Shunshusha, 1998). Isabella C. Kovacs, ,Choma
Arekusanda but Kyoroshu - Yoroppa ni shite okenalkégnnkyu no senkusha kindai Chibettogaku
soshisha”, Gengobunkaronshu 46 (January 1998) {4f281Akira Yuyama, “Choma no Chibettogakusha
Goettingen ryugaku”, Toyobunkoshoho 8 (1976): p2&7

28 His legacy is introduced on the website of the Mingarian Academy of Science): Ksi Csoma
Sandor (1784-1842),” accessed April 1, 2016, Htgoma.mtak.hu/.

29 UNESCO, the Hungarian National Commission for UKES| The Memory of the World list Hungarian
elements, (September 8, 2014) http://www.unesckamwhunikacio-informacio/vilagemlekezet-

program/vilagemlekezet-lista-140908.
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Europe, there exists a certain kind of free corrioletween the representatives of academia
and active Buddhism and because of his legaésp¥’s person represents in many senses a
link between Hungarian Orientalist researchersetblogists and various domestic Buddhist
groups®.

It is worth mentioning here that Hungarian Orieistalhave also always held in high
esteem another world-renowned researcher, Sir Aiteéh (in Hungarian Stein Aurél), and
the legacies and memories of these two have betured by generations of schols

Csoma’s name became a recurring element in the afiamghistory of Buddhism. As for
the religious institutions during the post-war sdist period, it was the &0si Csoma
Institute of Buddhology founded by the Arya Maitagylandala (AMM) and the Hungarian
Buddhist Mission, which bore his name. We can &isguently encounter his name on the
webpages and in the publications of the Buddhmtigs founded after the nineties.

Let me mention here another example of how Csolegacy is interpreted and cherished
by contemporary Buddhist society. On May 27, 198lb¥ing the then-valid law, various
Hungarian Buddhist groups created as an umbrajlanization the Gate of Dharma Buddhist
Church (Tan Kapuja Buddhista Egyhaz, TKBE). Betwidmnvarious teachers, educators and
mentors at the (Tan Kapuja Buddhistaskola, TKBF) launched by TKBE we can find not
only representatives of the Buddhist organizatitws,also researchers and scientists
representing universities and research institutioiker than these, domestic advocates of
Buddhism also make use of works on Buddhism writtgscholars. Moreover, the Gate of

Dharma Buddhist College (TKBF) also taught Eastanguages, including Sanskrit, classical

30 A few years ago, a group of young professionalged to work on the maintenance of the sites in
Zanskar where Csoma worked during th& @&ntury. The project’s name is Csoma's Room. “Ggsm
Room,” accessed February 10, 2016, http://csomaskilou.hu/hu/.

31 | will discuss in detail his works in the next papéthis series, when | will describe the begigsiof
Hungarian Oriental Studies. Let me mention herg,dhat his most important works were quickly
translated - sometimes abrdiged versions - intogdtan. Stein, AuréHlomokba temetett varosok
Edited by Gyula Haldsz. Budapest: Lampel R. Kényekkedése R.T. kdnyvkiadovallalata, 1908. Stein,
Aurél. Indiabél Kindba. Harmadik utam BélsAzsiaba 1913-1916ranslated by Gyula Halasz. Budapest:
Atheneum RT., 1913. Stein, Aurélsi 6svényeken AzsidhaBudapest, 1935. Stein, AurBomvarosok
Azsia sivatagjaibarTranslated by Gyula Halasz. Budapest: K.M. Temattsdomanyi Tarsulat, 1913.
Other Hungarian geographical expeditions, and Beékchenyi's and Lajos Loczy’s work will be also

discussed later.
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Chinese, Japanese, and “Csoma’s” Tibetan langédmeg with other holidays, Csoma's
birthday is also an official holiday of The Gateldtiarma Buddhist Church and the Gate of
Dharma Buddhist Collegé

However, as the researchers of Csoma'’s life anpgdtgirand Farkas stress in their papers,
the original purpose of Csoma’s eastern odysseytavasarch, find and explore the
Hungarian homeland and the decendants of thosedtiang who had remained in Asia,
when our forefathers moved to Central Europe, hod his adventurous life and his scientific
results not only lifted him to the position of dtdigure of Buddhism in Hungary, but he
became also a strengthening element of the natioyil of the nation's eastern roSt
specific, state-patronized cult of Csoma emergesbaalist Hungary after the war, and even
though Csoma remained a Protestant Christian tinetiend of his life, borrowing Karpaty’s
words, Csoma became a “legitimizing symbol of Buddti during the socialist period of
Hungary (1947-1988.

The pseudo-mythical interpretations of the oridithe Hungarian nation rooted in the
“East” has a long tradition in Hungary, and it haped also many times that even various
pseudo-religious elements were stitched to theseapis. Csoma'’s figure appears from time
to time to back these pseudo-mythical concepts.

As | have mentioned already before, the emphaste®@eastern origins of the Hungarian
nation, and therefore the affinity of the Hunganmeople to the reception of Buddhism

appears repeatedly in many older and contemporangé&tian Buddhist sourcgs

Early Hungarian Buddhists

As Attila Marton Farkas suggests Hungarian Buddhssiits roots in the intellectual

32 The holidays of TKBE are Lunar New Year (FebruaGgoma's Birthday (April 4), Buddha's
enlightenment and parinirvana (May), opening cemyraf the school year. Other detailed informations
about the ceremonies could be find in the CerenBook of the ChurchA Tan Kapuja Buddhista Egyhaz
— Szertartaskdnyy3.7 ((Budapest): A Tan Kapuja Buddhista Egyh&4,33.

33 Karpaty,Buddhizmus Magyarorszagon avagy egy posztmodebhkudaira multja és jelend=arkas,
Buddhizmus Magyarorszagon avagy az alternativ safidg egy tipusanak anatomiaja

34 Karpaty,Buddhizmus Magyarorszagon avagy egy posztmodebkudaira multja és jelenet.

35 The emergence of national cults and neo-pagarfiemthe collapse of the socialist regime and their

relations with Buddhism will be discussed latethis series of studies.
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guests of Hungarian bourgeois intellectuals. Thetern interpretations of eastern religions,
along with mysticism, occultism, psychoanalysis &stiopenhauer’s thoughts about
Buddhism reached the expanding middle class boisigesf Hungary almost the same time
at the end of the 1century®.

Thus, Buddhism came to Hungary fundamentally frommWest and not from the East.
During the subsequent decades, the Buddhist litexratas translated into the three major
Western languages, namely German, French and Bngle formation of Western
Buddhism in these three major language areas wajoir significance for Buddhism in
Hungary.

During the first decades of Buddhism in Hungargréhis a noticeable orientation towards
India, South Asia and Tibet. Behind this orientafithere is the well-known fact that almost
everywhere in the West, early researchers andipoaetrs of Buddhism tried to find and
explore "the purest, most authentic" forms of Budah and Hungarians were no exceptions
to this rulé’.

The first representative of Hungarian Buddhismozséf Holldsy (1860-1898), who went
from Maramarossziget, in present-day Romania, gindudapest to Munich to study
painting, where he deepened his knowledge of Indralesophy and upon his return to his
homeland compiled and published from English sauhie Buddhista Katé (Buddhist
Catechism) in 1898, and then using German translations, rendered fBstisutras into

Hungarian and published some parts of the Dhamnaépadbliossy's Buddhist circle

36 FarkasBuddhizmus Magyarorszagon avagy az alternativ saliag egy tipusanak anatémigja-10.
37 1t is relevant to mention here the work of thei Fakt Society.
38 The book received wide and positive recognitimeat) Hungarian writers of this epoch, including Mér
Jokai and Gyula Krudy also knew about it and maderences to it. After the 1990s, when the Hungaria
publishing industry was liberalized and the publighof Buddhist books was revitalized, this bookswa
also republished in a slightly modernized form.ihiu Szunhadr&zunhadra. Buddhista Katé —
Bevezetésil Buddha Tanah¢&uddhist Catechism - Introduction to the teachiofjBuddha), trans. by
Jozsef Hollossy (Budapest: Trajan Konyvébely, 2006). Rev. Geza Racs, who was a membegeof th
Hungarian branch of Arya Mandala Maireya and thddst Mission during the socialist period, also
wrote about the early Hungarian Buddhist worksigwiork on page pp. 101-106.
39 About the two painters, Jozsef Holléssy and Ladmdinyanszky see Bincsik MonikA.magyar
festészet és a buddhizmus 1880-1914 kozott: Haltixsef és Mednyanszky Lagdibe Hungarian
Painting and Buddhism between 1880-1914: J6zsdbstyt and Laszl6 Mednyanszky), 1998.
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released the first Buddhist-themed bd8ks

The first major Hungarian Buddhist work, the twdwwoe long Dhammo (in English
Dharma) was published at the beginning of the tigémtentury. It was written by the
Orientalist turned businessman deénard (1878-19243.

Hollosy’s Buddhist orientation influenced his breththe also renowned painter Simon
Hollossy, whose disciple, Zoltdn Felvinczi Takdwscame the first director of the Ferenc
Hopp Museum of East Asia.

The teachings of Buddhism left also an impressiohé&sz|l6 Mednyanszky (1852-1919),
who was one of the most prolific Hungarian paintgrthe turn of the century. Encountering
Buddhism for the first time in 1889 in Paris, by928when working in in Maramaros
(Maramures) he had made contact with the groupzsef Holloss$?.

Here it should be indicated that the establishroéan independent religious denomination
met with great difficulties at this time. Buddhismas still basically an unknown religion.
Article 43 of the 1895 law guaranteeing freedometijion*® divided religious organizations
into three categories: established, recognizeduanecognized religious denominations, and
consequently the initiation, establishment and afp@n of a religious congregation was
constrained by strictly defined conditions.

A related fin-du-siecle development was the fougdihthe Hungarian section of the
Theosophical Society by Blavatsky and Olcott. Thenghrian Theosophical Society was

operating from 1906 to 1950, and its adherents comcated Buddhism and other Eastern

40 Kalmar,Langra Lobbant a Szikra - Emlékkonyv a Buddhizmagydrorszagi Meghonositoiré24—26.

41 His two volume-work was published in 1911. Theosekedition of Lenard's massive, nearly seven
hundred-page work was published in 19126Jednard Dhammoé. Bevezetés a Buddha Tan@sdapest:
Lampel Rt., 1912). Dhamma. (Introduction to thecheiags of Buddha). The book is about the teachafigs
Buddhism, but naturally the author wrote the fidsapter about 8rési. Zoltan Takacs Felvinczi wrote
about the book in the prestigious journal, Nyudégt). Zoltan Felvinczi Takacs, “Dhamma@. Lénarddlen
Konyve,” Nyugat 1914,

42 About this see Katalin Keser, “Conversio a Modéépzsmiivészetben — Teoz6fusiMészet,” in
Conversio. Az E6tvos Lorand Tudomanyegyetem Baktsédomanyi Kardn 2011. szeptember 22—-23-an
Tartott Vallastudomanyi Konferenciadaldasai. Ed. Déri Baldzs et AATTON Konyvek 1 (Budapest:
E6tvos Lordand Tudomanyegyetem BolcsészettudomaayMallastudomanyi Kézpont, 2013), 49-50.

43 “1895. Evi XLIIl. Torvénycikk a Vallas Szabad Gyakasardl,” (1895th XLIII. Article on the Free
Exercise of ReligionYorvények, Jogszabalyok a Wolters Kluwer K#i.;Taccessed September 2, 2015,
http://www.1000ev.hu/index.php?a=3&param=6605.
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religions to Hungary within a syncretic framewodgéther with spiritual-occult doctrirtés

Another disciple of Simon Holléssy was Ferenc Shasband of the famous painter,
Erzsébet Sass-Brunner (1889-1950) who would lattlesn India. Attracted to mysticism
and inspired by the Indian poet, Rabindranath Teigmisit to Hungary (1926), Sass-Brunner
moved to India accompanied by her daughter, Erzdgomner (1910-2001), who also
choose painting as her life-profession. They batlilal spend the rest of their lives in that
country. As both were portrait-painters, so thalemts allowed them to produce portraits of
leading Indian politicians and artists. After tharwErzsébet Brunner was granted Indian
citizenship, and she strived to live according taéhist ideals. During her pilgrimage across
India, Nepal, Burma, Thailand she stopped at Bistdioly site®.

This concludes the first chapter of this seriepagers. The next paper will cover the
remaining period until the end of WWII, and willsduss the early Buddhist groups of the
1930’s, Hungarian-Japanese prewar relations wititcas on Japanese Buddhism, the
beginnings of yoga in Hungary and the beginning®@méntal Studies, museology and the

literary works related to Buddhism.

44 During the decades of socialism, they were opggdtist as a circle of friends, but they made atfre
start in 1991. “| MAGYAR TEOZOFIAI TARSULAT |,” a@ssed June 2, 2016,
http://www.teozofia.hu/index.php. (http://www.tedizohu/index.php). There exists also within the
Hungarian Theosophical Society a Siddhartha ThdosalpLodge as well. “.;: Sziddhartha Teozofiai
Alosztaly Honlapja:.,” accessed October 22, 2015, http://www.szidtttzahu/.

45 Erzsébet Brunner visited his home country in ilgatees. The artwork of Erzsébet Sass-Brunner and
Erzsébet Brunner was shown to the Hungarian pablicrepresentative exhibition in 1997 in their
hometown Nagykanizsa. See Moénika Bincsik and MealiGgéger Dr., edsSass Brunner Erzsébet Es
Brunner Erzsébet kiallitAsa /INagykanizsa - Képa/észetek Haz@Nagykanizsa: Hevesi Sandor
Muvelsdési Kbzpont, 1997). After the death of ErzsébetBer in 2002, her legacy of more than six
hundred images from India was transferred to Nagigsa. About the two painters see also Kalmar,

Langra Lobbant a Szikra - Emlékkdnyv a Buddhizmagydrorszagi Meghonositoirdd2—48.
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